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            PREFACE

         
 
         Her Majesty was doubtless not amused by calls in 2007 that her anniversary visit to Jamestown in Virginia, to celebrate the founding of the first permanent English settlement in North America in 1607, should be the occasion for an act of contrition for the past treatment of both Native Americans and Africans, but the vexed subject of slavery continues to trouble public memory and private consciences. For example, the letters page of the Fredericksburg, Virginia, paper The  Free Lance-Star for  18 April 2010 included a letter describing New England’s role in the slave trade and complaining that only the South was being blamed for this evil.1 The following month, the Texan Board of Education approved a new history and social studies curriculum that downplayed the role of slavery, arguing that the American Civil War was fought principally over states’ rights. The new curriculum has already proved highly divisive, and, given the role of Texas as a major market for text books, this decision was nationally significant.
         
 
         This issue is not simply one of public memory. Indeed, as this book hopes to show, slavery is not only a matter of the past but also has echoes to this day, not least with such practices as debt bondage, penal labour, sexual slavery, human trafficking and girls sold by dowry into marriages that are little better than servitude. The disproportionately black group of convicts working on a railtrack escorted by gun-holding white guards on horseback, whom I saw at Augusta, Georgia in the early 1990s were not slaves in the sense of those, including possibly their ancestors, sold at harboursides in the eighteenth century, but nor were the Mamluk slave soldiers of medieval Egypt. As Lord Mansfield noted in his ruling in the Somerset case in 1772 ‘the power of the master over his slave has been extremely different in different countries’. Coerced labour is a central theme of slavey, but the range of this work is broad. Tursun Beg, an Ottoman surveyor, noted of the successful campaign in the Morea (Peloponnese) in Greece in 1455, ‘After these conquests … every tent had the appearance of a slave market with pretty young girls and boys thronging the entrances.’2
         
 
         Slavery is a subject that has a long history and a broad geographical scope. The breadth of the story encompasses the ancient and the modern world, Atlantic and Islamic trades, and it is scarcely surprising that slavery does not have a single meaning, nor a uniform context. This diversity is important not only to understanding slavery in the past but also how it can be seen today. In particular, by raising the question of public or state slavery, I seek to advance a narrative and analysis that is different in its emphasis to the standard one, and this difference is relevant to the question of present-day legacies and apologies. Slavery is one of the most emotive issues in history, and I indeed have found this a distressing book to write as the subject involves so much hardship, misuse and cruelty. At every stage, it is important to appreciate in what follows that abstractions dissolved under scrutiny into real people and that these people felt and suffered.
         
 
         In working on this topic, I have benefited greatly from holding a Mellon Visiting Professorship at Stillman College in 1992, and from being invited by the Division of Continuing Education of the University of Virginia to speak at a conference held in 2000 on Jefferson and Slavery, by Don Yerxa to speak on another held in 2007 on Abolitionism and Progress in History, by Carol Seigel to speak at Burgh House (Hampstead Museum) in 2007, and by Ahmed Banyn and Darryl Thomas to speak at the Department of African and African American studies at Pennsylvania State University in 2010. I have profited greatly from the comments of Bill Gibson, Leo Hollis and Joe Miller on an earlier draft, and of David Brion Davis, Keith Hamilton, David Northrup, Thomas Otte and John Thornton on sections of an earlier draft, and from discussing the subject with Charles Aldington, Kristofer Allerfeldt, Tonio Andrade, Nick Baron, Michael Bennett, Troy Bickham, Pita Burt, James Chapman, Karel David, Martin Dusinberre, Arthur Eckstein, Olavi Fält, Peter Fleming, Ron Fritze, Peter Garretson, Robert Gerwarth, Chris Gill, Derek Gore, Anthony Harding, Janet Hartley, Susan Hayward, Richard Hitchcock, Rudi Matthee, James Onley, Michael Prestwich, Geoff Rice, Peter Robb, Richard Scrivener, Claude Sintes, Jouko Vahtola, Eugene Vansickle, and Everett Wheeler. None is responsible for any of the errors that remain. It is a great pleasure to dedicate this book to George Bernard, an old friend and fellow historian, and, in doing so, to mark thirty years of friendship. 
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            1.  The  Free  Lance-Star,  18 Apr. 2010, section D, p. 4
            

            2.  H. Innlick and R. Murphey (eds), The  History  of  Mehmet  the Conqueror  by Tursun Beq (Minneapolis, MN, 1978), p. 44. See also C. T. Riggs (ed.), History  of  Mehmet  the  Conqueror  by Kritovoulus (Princeton, NJ, 1954), p. 155.
            

         


      
    

  
    
      
         
         

         
            INTRODUCTION

         

         Hadijatou Mani was sold into slavery at the age of twelve, and subsequently beaten, raped, and, indeed, imprisoned for bigamy for marrying a man other than her ‘master’. This case was not one from the sixteenth or eighteenth century, but one that came before the Court of Justice of the Economic Community of West African States in 2008. The government of the state of Niger was convicted for failing to protect Ms Mani and was fined accordingly. In a reminder of the continuation of mistreatment, Ms Mani announced that a reason for her action was to secure the freedom of her children in a society where, despite the government’s formal opposition to slavery, customary courts support the practice whereby the children of slaves become the property of their masters.1 Slavery indeed is far from past, and this is a key theme of this book. Niger, one of the world’s poorest countries, was ranked bottom by the United Nations in 2006 of the world’s states in terms of ‘human development’. Slavery was not one of the criteria, but Niger shows that it is still the condition of many.
         

         The mournful, underground dungeons at Cape Coast Castle and other bases on the low, watery coastline of West Africa where African slaves were held from the fifteenth to the nineteenth centuries prior to shipment to the New World are a potent memory of the vile cruelty of slavery, and notably of the approximately 12.5 million Africans forced into this trade and transported on about 35,000 transatlantic voyages, yet these dungeons are not alone and should not crowd out other landscapes where slavery was carried on and the slave trade conducted.2 Nicholas de Nicolay’s mid-sixteenth-century account of slave dealers parading their captives naked to show that they had no physical defects, and so that they could be examined as if they were horses, with particular reference to their teeth and feet, could have referred to the world of Atlantic slavery, but actually was written about Tripoli in modern Libya, where large numbers of Christians captured from Malta and Sicily by the Barbary pirates of North Africa were sold.3
         

         Indeed, the landscapes of slavery span the world, and range from the Central Asian city of Khiva, where the bustle of the slave market can still be visualized in the narrow streets, to Venice, a major entrepôt for the slave trade of medieval Europe albeit not one noted by modern tourists. The range is also from Malacca in modern Malaysia, an important centre for the slave trade around the Indian Ocean, especially under the Muslim sultans but also, from 1511, under, first, their Portuguese and, then, their Dutch successors, to the few remains of the murderous system of labour that was part of the Nazis’ genocidal treatment of the Jews. The variety of slavery in the past and across history stretched from the galleys of Imperial Rome to slave craftsmen in Central Asian cities, such as Bukhara, and from the mines of the New World to those working in spice plantations in East Africa. Public and private, governmental and free enterprise, slavery was a means of labour and a form of control.
         

         The purpose of this book is to provide an account of the history of slavery and the slave trade that focuses on the last half-millennium but includes an earlier background. Slavery is like war. In one light, ‘you know it when you see it’ and enforced servitude, like large-scale, violent conflict, is easy to define; but, just as discussion of war frequently overlaps with other aspects of conflict and violence, so the same is true with slavery, with force and servitude being open to varying definitions. In 2000, the International Association Against Slavery included debt bondage, forced work, forced prostitution and forced marriage in the scope of slavery, and, if such an understanding is the case today, it is unclear why it should not also be extended to the past. As another instance of varied definitions and understandings of slavery, this time from an historical perspective, there is a contrast between slavery as the condition of a distinct, hereditary caste, and enslavement as an individual fate or punishment. Societies with large-scale slavery have very much differed as to whether the status is hereditary or not.
         

         A central theme here is that slavery is the most distinctive, but by no means the only, form of coercive labour, and that the latter is far more important in the history of labour than is often appreciated. Indeed, in many respects coercive labour is the core type of labour, while free labour – like, for example, secularism – is a product only of particular environments, notably those with high liquidity in which the purchase of work by means of wages could be used as the means to secure labour. Moreover, the extent to which either free labour or secularism can be seen as a product, or even definition, of modernization and modernity is less obvious than would have been the case twenty years ago.
         

         The relationship between slavery and coercive labour does not offer a precise definition. For example, the International Convention with the Object of Securing the Abolition of Slavery and the Slave Trade ratified by the members of the League of Nations in 1926 defined slavery as ‘the status or condition of a person over whom any or all of the powers attaching to the right of ownership are exercised’, but, far from being readily agreed, that definition emerged only from political bargaining that led to the exclusion of forced labour and concubinage. An understanding of such bargaining subverts an attempt to present this, or any other, definition as of universal use. To turn to recent years, about 17,000 slaves were freed in the state of Niger in 2005, but they were described as ‘bondage workers’.4 Indeed, instead of clear definitions, there are overlaps5 between slavery, convict labour, serfdom, debt servitude, indentured service, the idea that entire nations, such as modern North Korea, are slave societies, and so on.
         

         As an instance of the problem of definitions, there was a legal and linguistic distinction between serfdom and slavery in Russia. Kholopstvo  is slavery and a slave was known as kholop or rab,  and serfs were not slaves even if their life differed in few respects. Yet, the word rab  or slave was sometimes used when referring to serfs; serfs could be bought and sold, and families could be split up or moved against their wish. The character of Russian serfdom was bitterly criticized in Alexander Radishchev’s book Journey  from  St.  Petersburg  to Moscow  (1790), which denounced arduous work, poor living conditions, and the right of lords to sell and to flog serfs. Moreover, serfs were outside the normal legal system for all but the most serious criminal offences until the 1860s, while the distinction between the robot  work regime of Polish serfs and the work done by Russian slaves was limited. A similar point might be made about the slaves and Cretan peasants alike forced by the Ottomans (Turks) to dig trenches to support the siege of the Venetian-held fortress of Candia in Crete from 1645 to 1669.
         

         Furthermore, it is not necessary to draw attention to the modern term ‘wage slave’, in order to note that many who are not formally seen as slaves have had little or no choice about work and its character and context, not least in terms of subservience, emuneration and lack of labour mobility. Travelling from Füssen in Bavaria to Innsbruck in Austria in 1787, Adam Walker wrote of the women he saw, ‘I sincerely pity them, they are such slaves as I have heard the Negroes in the West Indies described. No uncommon sight to see them threshing corn, driving wagons, hoeing turnips, mending the highways’.6
         

         In the nineteenth century, comparisons were drawn by Southerners between the black slaves in the American South and the workers in many Northern company towns, who were tied there not least by payment in tokens that could be used only in company shops. This highly contentious issue was fought out in print on both sides of the Atlantic. Thus, in 1863, as men fought to decide the future of the United States, Edward Yates in Britain addressed A  Letter  to  the  Women  on Slavery  in  the  Southern  States  of  America  in which he agreed that there were ‘white slaves’ in the Northern states, as well as in Britain, but also established a clear difference with only black people in the South robbed of their right to their own labour, women robbed of children and men of wives, and all subject to the torture of the lash.7
         

         Similar points were made about the condition of the poor in Britain, but, again, the argument came from both sides. Thus, A  Letter  to  those  Ladies  who  Met  at  Stafford  House  in Particular,  and  to  the  Women  of  England  in  General,  on Slavery  at  Home  (1853) by an ‘Englishwoman’, declared:
         

         
            there is a class of English  slaves who deserve your pity as much as the bondmen of the United States … women … who are left to starve, or what is worse, to gain a livelihood with the wages of sin and infamy … Day after day, night after night, while life exists, do these our countrywomen toil at their needle, until either their eyesight fails, or else disease, consequent on close sitting and cramped limbs, calls them to a quieter home, the only resting place for them. Is it not slavery to work for fourpence-farthing a day, or rather day and night … Is it not slavery to live year after year dependent on the hard masters in many of the most fashionable shops in our great metropolis … human beings herd together until the very air is loaded with death … [in England] on many thousands the curse of slavery rests … those hordes of half-savage beings who exist in London and in many of our great manufacturing towns.8
            

         

         This pamphlet, directed against ‘great ladies’ active in Abolitionism, captured the plasticity of the concept of slavery, the extent to which it was employed in a critical factor but also could be used to define hypocrisy. The use of the language of slavery to discuss harsh working and living conditions at home was to be extended by feminists to depict the female condition, although their criticism in the late nineteenth century largely rested on the absence of freedoms, particularly the right to vote.
         

         However, the classic Western assumption, which in part draws on Karl Marx and in part on interest in the history of the West, locates slavery as an aspect of labour control and use (the two are closely related, but different) in capitalist societies, most evidently the plantation economies of the New World from c.1500 to c.1890. A key element here is the removal of the labourer from their original society, which helps lead to a defining isolation and vulnerability. In the case of the New World, slaving indeed served to build up a labour force based on fungible human collateral for the credit that supported an Atlantic trading system that grew through very heavy borrowing from Europe.9 This, however, is far too narrow an account of slavery, for it omits totally the significance of public slavery: slavery in the service of the state, which is a key strand from antiquity to the present, most famously with the public construction projects of Ancient Egypt and Classical Rome or the convict labour that powered the opening up of Siberia under Stalin; convict generally only in the sense of political crimes.
         

         Slavery, therefore, is a state with different meanings in particular contexts, but with a fundamental element of an absence of freedom. This last element puts a focus on the political dimension as well as the more customary economic one, and thus underlines the extent to which slavery is the collective experience of those who lack freedom as well as a personal one. Slavery as the condition of being without freedom is different to those of labour without payment to the worker, or of coerced labour, let alone to slavery as whatever is legally defined as such, but is also a valid definition of slavery. Coercive work entails a denial of personal freedom, but such a denial does not necessarily centre on coercive work. Indeed, far from seeing sale, purchase and sellability as key elements of slavery, they were, and are, particular means of exchange within one of the two central forms of slave society, with governmental power providing the other element. Moreover, the classic Atlantic slave trade depended on both capitalist exchange and government power, as African polities produced slaves through warfare, just as polities for much of history supported slave markets by these means. This point is also valid for slavery in, for example, Classical Rome, medieval India, and early-modern (c.1500–c.1800) Central Asia, as most of the slaves in these civilizations derived directly or indirectly from those seized in warfare.
         

         Across the world, the slave trade might seem to open up an important distinction between slavery and serfdom, that of compulsory movement for work, but the category of those who were not apparently slaves still included many people subject to such movement. These people included serfs moved against their will, transported convicts, others sent to colonies or on internal exile against their will, and even, in one light, the indentured servants and others travelling for economic opportunity within a system in which their choices were limited or non-existent.10 The use of child labour from workhouses and other sources in eighteenth-century Britain enabled the Independent  of 2 August 2010 to run a piece on the Industrial Revolution being dependent on slavery.
         

         In advancing a typology of slavery, it is possible to differentiate between societies with slaves, in which slavery was largely a domestic institution within the household, and slave societies, in which slavery was the mode of production on which the dominant group depended for its position.11 It is also possible to focus on two types of the latter: slavery at the service of the state, and slavery within a private enterprise system. Slavery at the service of the state tends to receive the least attention, but state slaves of various types were important in many pre-modern states. In some cases, indeed, they were key elements in the governmental system, most obviously with the janissary units in the Ottoman (Turkish) Army, who played a crucial role in the army and the politics of the state until the 1820s, but also with the Scythian archers used as a police force in Classical Athens.
         

         Moreover, certain modern governments, such as North Korea, can be seen to claim so much authority and to wield so much power that, whatever the legal and constitutional situation, their entire population can be regarded as slaves. This may be seen as a rhetorical device, but it is difficult to see how slavery at the service of the state can be discussed historically and the term not employed to describe such a contemporary society. Less dramatically, public ownership of the means of production underlines the problem of excluding some societies from the discussion of slavery, as such ownership can leave the individual with scant freedom to decide how and where to work. Thus, the focus on work in discussion of the private, capitalist type of slavery can be replicated for this type of public slavery even if the ideology about work and citizenship that is deployed is totally different.
         

         The use of slavery to describe such modern societies may appear overblown, but the rhetorical use of slavery as a critical designation is longstanding and not confined to antiquity. Turning from the emphasis on work, European political rhetoric in the early-modern period also echoed the Classical fears of enslavement12 and employed the juxtaposition of liberty  and  slavery, typecasting the  subjects  of political systems judged unacceptable as slaves. Thus, in England, the opposition in 1297 claimed that, by means of arbitrary taxation, Edward I was reducing them to a state of servitude, which was a potent rhetorical argument. Such claims became more insistent in the early-modern period. The British Whig journalist James Baker linked slavery to ignorance and reiterated Classical Greek themes about Persia when he wrote in 1723,
         

         
            There is not a trick in religion, nor a piece of villainy in politics, but what owe their rise and growth to ignorance. Keep the people in the dark and you may lead them where you will … hence slavery and superstition have overrun the eastern monarchies, from the beginning to this day; and for their sins, these evils rage now and ravage in too many western nations.13
            

         

         In 1740, James Thomson offered a vision of national destiny in these terms:
         

         
            
               When Britain first, at heaven’s command 
               

               Arose from out the azure main, 
               

               This was the charter of the land, 
               

               And guardian angels sung this strain: 
               

               ‘Rule, Britannia, rule the waves; 
               

               Britons never will be slaves’.14
               

            

         

         William Cowper added in 1785:

         
            
               Slaves cannot breathe in England, if their lungs 
               

               Receive our air, that moment they are free; 
               

               They touch our country, and their shackles fall.15
               

            

         

         This argument was used by the British against the Spaniards and the French in the eighteenth century, and was also to be employed by the American Patriots against the British at the time of the American Revolution. Protestant polemicists defined Catholicism in terms of enslavement to a false image and practice of Christianity. These arguments were not only made in print but were also seen in private correspondence, as when John Tucker MP wrote to his brother in 1748 about the ‘inevitable slavery’ threatened by a failing resistance to French expansionism.16
         

         The contrast with the reality of slave labour was readily apparent while there was no racial component to these arguments, but they were important in keeping slavery alive in the minds of commentators as a signifier of what was totally unacceptable. Indeed, this use of the terminology of slavery was important to the subsequent traction of Abolitionist arguments in Britain. At the same time, alongside this rhetorical usage, the discussion of politics as slavery testified to an anxiety that aspects of the latter could spread and were not limited by current signifiers of race and location.
         

         Yet, although there were slaves in Christian Europe during the Middle Ages, and, in the shape of galley slaves, they continued to exist throughout the early-modern period, with Mediterranean galley fleets ending only in 1816, a characteristic of Western slavery from the sixteenth century was that it was predominantly part of the commercial economy and generally practised in colonies outside Europe. Slavery in the Western world was a system of servitude driven essentially by free enterprise, and this situation also provided the crucial context for the slave trade in this world: it was a response to economic need, and a product of the search for economic opportunity.
         

         Western slavery represented an aspect of the commodification of human beings for reasons of labour that is central to economic activity. However, focusing modern concerns, it also reflected particular socio-cultural assumptions and practices in which nationhood, ethnicity and religion all played important, although varying, roles. Historically, there was no necessary relationship between slavery and racism. Indeed, enslavement was frequently a penalty for illegal behaviour. There were the white slaves of white states, most obviously those who manned the oars of the large numbers of Christian galleys that contested the Ottoman advance in the Mediterranean.17 In sub-Saharan Africa and Ancient Rome, where owners and slaves were often of the same colour, manumission, the freeing of slaves, was common, and in Africa women and children were enslaved for lineage incorporation as well as labour.
         

         Despite this, there was a deeper identity of racialism and slavery, for enslavement was frequently the response to the ‘other’: to other peoples (irrespective of their skin colour), and other creatures. This treatment extended to Europeans, especially with the large numbers enslaved by Muslim powers, notably the Barbary pirates of North Africa. Treating conquered peoples and their offspring as slaves seemed as logical to many as treating animals such as horses as slaves. The latter, beasts of burden, were also the creation of God, and therefore part of the divine plan, but the fact that they could be readily subordinated and trained for service to humans apparently demonstrated a natural and necessary fate. The contrast in the sixteenth to nineteenth centuries between white workers sent to the Americas as indentured labour, not slaves, and Africans moved as slaves, not indentured labour, reflected more than racism; but racism was a core component of the slave trade and slavery, both the Western-run one and its Arab equivalent, and this racism was an aspect of its vileness. There was no voluntary emigration from Africa to the New World.
         

         At the same time, racism was more varied than is suggested by a stress on the Atlantic slave trade. For example, Native American (American Indian) ownership of slaves in the United States was pervasive until Emancipation – which scarcely conforms to the standard image. Moreover, there was large-scale slavery within Africa itself, and also in areas not usually associated with the history of slavery and the slave trade, such as India. Thus, the history of slavery was a more central and dynamic feature of the history of the world than it is comfortable for us to acknowledge.
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