


[image: image]



POWER
EVANGELISM

John Wimber
and
Kevin Springer

[image: image]
www.hodder.co.uk


First published in Great Britain in 1985 by Hodder and Stoughton
An Hachette UK Company

Copyright © 1992 John Wimber and Kevin Springer

Scripture quotations are taken from THE HOLY BIBLE, NEW INTERNATIONAL VERSION, copyright © 1973, 1978, 1984 by the International Bible Society. Used by permission.

The right of John Wimber and Kevin Springer to be identified as the author of the Work has been asserted by them in accordance with the Copyright, Designs and Patents Act 1988

All rights reserved.
No part of this publication may be reproduced, stored in a retrieval system, or transmitted, in any form or by any means without prior written permission of the publisher, nor be otherwise circulated in any form of binding or cover other than that in which it is published and without a similar condition being imposed on the subsequent purchaser.

British Library Cataloguing in Publication Data A record for this book is available from the British Library

Epub ISBN: 9781444718249
Book ISBN: 9780340561270

Hodder & Stoughton Ltd
An Hachette UK Company
338 Euston Road
London NW1 3BH

www.hodder.co.uk


CONTENTS

Cover

Title Page

Copyright

Also by John Wimber and Kevin Springer

My Story

Introduction to the Revised Edition

How to Use the Study Guide

Part 1: The Kingdom Has Come

1. A Powerful Experience

2. The Kingdom of God

3. Caught Between Two Ages

4. The Gospel of the Kingdom

5. Power and Authority

Part 2: The Power Encounter

6. The Fight

7. A War Zone

8. Christians Too

9. Fearing God’s Power

Part 3: Power Evangelism

10. A Remarkable Encounter

11. Power Evangelism

12. How I Discovered Power Evangelism

13. A Growing Church

Part 4: The Divine Appointment

14. God’s Appointment Book

15. The Process of Conversion

16. Launching Points

17. Winning Whole Households

Part 5: Signs and Wonders and Worldviews

18. In the Eye of the Beholder

19. The Excluded Middle

20. How Do Westerners See the World?

21. How Jesus Saw the World

22. Power Wrapped in Love

Part 6: The Works of Jesus

23. Glimpses of God’s Love

24. Power Over Demons

25. Power Over Disease

26. Power Over Nature

27. Power Over Death

Part 7: Signs and Wonders in the Church

28. Christ’s Method of Discipleship

29. Keys to Discipleship

30. Commissioning Ministry

31. Transferring Ministry

Afterword: What Shall I Do?

Appendix A: Signs and Wonders in Church History

Appendix B: Signs and Wonders in the Twentieth Century

Appendix C: Turning the Evangelical Key

Notes

Select Bibliography


By the same authors:

POWER HEALING


MY STORY

I knew little about God when I converted to Christianity in 1962. A fourth-generation unbeliever, I had received no Christian training as a child. As an adult I had neither belonged to nor regularly attended a church. At twenty-nine years of age, I was a jazz musician with a soaring career and a diving marriage. The reason for my conversion to Christianity was simple: my life was in a shambles and I was told a personal relationship with Jesus Christ offered hope from the despair. Certainly my conversion was not the result of sincere intellectual enquiry into the mysteries of God.

Carol, my wife, also committed her life to Christ in 1962. A young mother with three children and another on the way, she had to contend with my disorderly lifestyle and her own gnawing sense of guilt for having turned away from her Christian heritage. She had been raised in the Church and had attended Christian parochial schools. So, like me, she too turned to Christianity out of deep personal need, but, unlike mine, her conversion also had an intellectual component. Her questions – about God and Satan, heaven and hell, salvation and damnation – were many and urgent. For Carol, reasonable answers to these questions were the foundation of faith.

For both of us the results of our conversions were the same: freedom from guilt and the fear of death, a purpose for living, and a renewed marriage. We also immediately plunged into personal evangelism. There were so many who had not heard the gospel! Family members, friends, strangers – anyone willing to listen – heard the news of Jesus from us. But soon it became apparent that Carol and I each approached evangelism differently, perhaps accounted for by our dissimilar backgrounds.

For Carol, a clear, logical presentation of the gospel was central to the evangelistic task. She wanted to answer all the questions (even when people were not asking them!), always aiming for a solid intellectual base to the conversion. I relied more on my intuition, a spiritual guidance system that told me when people were ready to give their lives to Christ. Frequently I interrupted Carol’s presentations (much to her consternation) and asked the person we were talking with if he or she wanted to receive Jesus Christ at that very moment. Inevitably the person wanted to pray. Unlike Carol’s, my basic assumption was that even with only minimal information about Christ, one may begin a personal relationship with him. Evangelism, I thought, did not necessitate passing on a great deal of information about Christ. But I was uneasy about how much knowledge was necessary for faith in Christ, and why some people needed so little while others needed more.

C. S. Lewis’ conversion captures the interplay – and mystery – of faith and reason in the conversion process. Raised in the Anglican Church of Ireland, Lewis had no more than a nominal belief. By the time he was confirmed at age sixteen he considered himself an atheist, only attending church to please his father. As a schoolboy he was tutored by the renowned dialectician W. T. Kirkpatrick. Kirkpatrick was a professed atheist who trained Lewis to ‘talk to victory’ and always insisted on precision of terms and clarity of logic in his arguments.

After serving in the army during the First World War and completing his education at Oxford, Lewis was elected to a fellowship in English Language and Literature at Magdalen College, Oxford, a position he held for the next thirty years. It was at Oxford that Lewis came into contact with Christian intellectuals like Nevill Coghill, J. R. R. Tolkien and Owen Barfield. Later they, along with the novelist Charles Williams, would form the core of the ‘Inklings’, a group of Oxford dons who met weekly to read their writings aloud and discuss them. Through the quiet witness of the future Inklings and the influence of his own readings (‘A young man who wishes to remain a sound atheist cannot be too careful of his reading,’ he later wrote), Lewis slowly inched towards Christianity.

In 1929, at the age of thirty-two, he was converted to belief in a personal God. Later he wrote, ‘Amiable agnostics will talk cheerfully about “man’s search for God”. To me, as I was then, they might as well have talked about a mouse’s search for the cat.’

Even though he believed in God, for some time Lewis struggled with the claims of Jesus and the gospel. It was two years later, while he was riding to a local zoo in the sidecar of his brother Warren’s motorcycle, that his conversion to Christ was completed. It was not a dramatic sort of conversion: all he could say later was, ‘When we set out I did not believe that Jesus Christ is the Son of God, and when we reached the zoo I did.’

I have described C. S. Lewis’ conversion to drive home a point: after all the years of doubting and seeking, debate and reading, for no apparent reason, in the sidecar of a motorcycle, he believed in Christ. His search had been important, but in the end it took no more than a motorcycle ride with his brother to complete his conversion. His time of faith had come.

As a pastor in the late 1960s and early 1970s, I continued to feel a tension between the intellectual and intuitive aspects of the evangelistic task. Then, in 1974, shortly after joining the staff of the Charles E. Fuller Institute of Evangelism and Church Growth in Pasadena, California, I learned about the ‘Engel Scale’, a model that describes the various stages in thinking (from little knowledge to a lot) and attitudes (from hostile to responsive) that people frequently go through in conversion. This was a hallmark for me, because James F. Engel’s research demonstrated that in most societies there is always a group of people who are on the verge of converting to Christianity, and their openness to it involves both intellectual and attitudinal factors. Further, Dr Engel asserted that the most effective type of evangelism aims at this group. C. S. Lewis, when he went on his motorcycle trip to the zoo, was on the verge, ready for harvesting. As a young Christian I had a knack for identifying members of that open group and leading them to Christian commitment. The Engel Scale helped me understand who these people were and why aiming only at their intellects was not the most effective way to evangelise them.

So Carol and I were both right. For effective evangelism there must be the message, the content of the gospel: ‘Faith comes from hearing the message, and the message is heard through the word of Christ’ (Rom. 10:17). And there must also be right timing – the person must be ready, ripened for harvest. Among most Western evangelicals, the intellectual task is frequently stressed to the exclusion of the intuitive.

Also around this time I was introduced to C. Peter Wagner’s writings on the goals of personal evangelism. Dr Wagner points out that too often Western evangelicals’ goal is merely to help people make a decision to follow Christ, whereas the great commission passage in Matthew 28:19–20 calls for the making of full disciples: Christians who not only believe but are trained and living out the demands of the gospel. This confirmed my suspicion that many evangelicals place a priority on the intellectual aspects of the gospel that often results in a confusion of intellectual assent (knowing about Christ) with faith itself, and of right thinking with right living.

This is not to belittle the importance of the Christian mind and good theology. A central task of evangelism is the bold proclamation of the gospel, a clear and precise presentation of the death, burial and resurrection of Christ. But for this message to be heard and understood there must be more than the dissemination of information. Dr Wagner calls the making of disciples the result of persuasion evangelism. Well into the 1970s I was still confused about how consistently to practise persuasion evangelism, evangelism that produces not just decisions but disciples of Christ. There had to be another element, a missing part, that would catalyse personal evangelism.

Then I was introduced to another of Dr Wagner’s books, Look Out! The Pentecostals Are Coming. I had always avoided Pentecostal and charismatic Christians, in part because it seemed that often controversy and division surrounded their ministries. Also, my judgement of their ministries was coloured by a presupposition that charismatic gifts like tongues, prophecy and healing were not for today. (As a dispensationalist, I believed the charismatic gifts had ceased at the end of the first century.) But in Dr Wagner I encountered a credible witness, an accomplished missionary and dean of Fuller Theological Seminary’s School of World Mission, who wrote that healing and deliverance from evil spirits were happening in South America today. Further, he proved that these miraculous encounters resulted in large evangelistic harvests and church growth. His book forced me to reconsider my position on the charismatic gifts, though I was still sceptical of their validity today.

With this new openness, I read books by Donald Gee (an English Pentecostal who wrote Concerning Spiritual Gifts) and Morton Kelsey (Healing and Christianity) on the charismatic gifts. Their writings, combined with first-person testimonies of the miraculous from Third World students at Fuller Theological Seminary’s School of World Mission, opened me to a new understanding of the part the Holy Spirit plays in evangelism. While I did not agree with all that Gee and Kelsey wrote (and still do not), I had to reconsider much that I had been taught about the charismatic gifts.

I also re-evaluated my experiences in personal evangelism. Slowly I began to realise that my ability to know people’s concerns and when they were ready to convert to Christ – what previously I thought were merely psychological insights – were possibly spiritual gifts like a word of knowledge or a word of wisdom. I wondered, had I for years been experiencing these spiritual gifts in my evangelistic efforts?

As I searched the Gospels to learn more about the gifts, I discovered another significant point: Jesus always combined the proclamation of the kingdom of God with its demonstration (the casting out of demons, healing the sick, raising the dead, and so on). The spiritual gifts took on new meaning for me. Scripture indicated that they authenticated the gospel, cutting through people’s resistance and drawing attention to the good news of Jesus Christ. No wonder Jesus was so effective in evangelism.

By 1977 my thinking regarding personal evangelism was significantly altered. Once I accepted the fact that all the spiritual gifts are for today, I found a key for effective evangelism: combining the proclamation with demonstration of the gospel. (In fact, it is accurate to say that my search for more effective evangelism led in part to the spiritual gifts.) Rather than detracting from the proclamation of the gospel, the gifts, I observed, when correctly practised, open people to a clearer understanding and practice of Christianity. There is unusual power and effectiveness in this form of evangelism, which is the reason that I call it ‘power evangelism’.

While my understanding and practice of evangelism, the Holy Spirit, and church growth were undergoing a revolution, I still lacked a biblical theology that integrated the three, a grid for understanding how they are supposed to work together and fulfil God’s purpose on earth. This last element – a solid, evangelical theology – is the foundation on which all practice must stand. I was already acquainted with George Eldon Ladd’s writings (he was a Fuller Theological Seminary professor), but it was not until I read his book Jesus and the Kingdom that I realised how his work on the kingdom of God formed a theological basis for power evangelism. As I read Dr Ladd’s works, and then read afresh the gospel accounts, I became convinced that power evangelism was for today.

I do not believe that it is enough for Christians to gather information, understand new facts – even think differently about the supernatural in Scripture – if it does not affect how we live. At the core of my being I am an activist. Regarding power evangelism, this meant that I needed to field-test my new-found theology, to go out into the world and see if what I thought Scripture taught in fact worked in Western society. So in 1978 I left the Charles E. Fuller Institute of Evangelism and Church Growth to become pastor of what is now called the Vineyard Christian Fellowship of Anaheim, California. It was in this environment, a small group of fifty people, that I first tested my theories of power evangelism. Today that small group has grown into a movement of forty thousand people in a hundred and forty congregations around the United States and Canada. Many of the experiences described on the following pages are drawn from these congregations.

Though I write about power evangelism, the most powerful evangelism will come only when Jesus’ prayer for Christian unity is fulfilled: ‘May they be brought to complete unity to let the world know that you sent me and have loved them even as you have loved me’ (John 17:23). I pray that what I write about power evangelism will contribute to that unity.
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